profane literature as far as it is noticed in tlio epic itself,
reserving, however, for the two following chapters the Ra-
mayana and the philosophical systems.

The Vedas.

Allusions to Veclic literature, veda, chandas, mantra, <;ruti,
are naturally common in every part of the Malnlbharata, hut
except in the didactic or later epic these are usually of a gen-
eral character. It may he assumed that the hulk of (Yruti or
revealed works, if not all of it, was composed before the epic
began. Nevertheless, it is interesting to see which portions
of this hereditary literature are especially mentioned, and
particularly important to observe how the epic cites from
older works. Even the fact that it does cite verbatim the
words of the holy texts is of historical moment when it is
remembered that in other places even women and slaves are
exhorted to hear the recital of the epic.! We find indeed in
the course of the epic narrative that a woman is taught Vodie
mantras,? but the mantras arc from tlu> Atharva Veda, which,
without being particularly slighted, is less regarded than the
older Vedas, as is shown by this incident; for no woman
would have been taught Rig Veda verses, for example.

The Vedas are all mentioned hy name, though the Atharva
Veda is not always recognized in the formal enumeration.
The order of precedence is not fixed, though its peculiar
holiness, vimala, is not the reason why the Sama Veda in the
Gita and Amnjasana heads the list3 Usually the Rig Veda
stands at the head and the Atharva, if mentioned, at the foot,
though the order Rk, Yajus, Atharvan, Sdman, and even
Atharvan, Siiman, Rk, Yajus is found; but the last order
occurs only in the didactic or later epic. The four together
comprise the veda? caturmiirtih, or fourfold Veda, which, in

1 Compare i, 62, 22; 05, 87; iii, 85,103; xii, 341,116, etc.

2 Tatas tSin grShayaraasa sa dvijah Mantragramam . . . atharvapirasl
$mtam (v. 1. atharvafigirasi), iii, 305, 20.

2 Por in v, 44, 28, it has this epithet, yot stands last in the list: “Not in
R. V., nor in Y. V,, nor in Atharvas, nor in the spotless Samaos.”



not opposed, as the maker is God (vertakarta vedfulgo voda-
vfthanah, iii, 3, 10), who only emits the Vedas as he does all
else when the new aeon begins. The more decided vmake 11
is found of seers, however, in the Ilarivafiga, mantrahrahmana-
kartarah, mantrakrtah,! seers and descendants of seers, just
as there is a Mahabharatakrt and Ilihilsasya kartu; or 7row)T}i
eV<£i\ though he too is divine,2 The gods who are credited
with the making of the Vedas® are Fire and Sun, as All-God
(above), or especially Bralmian, and in the later epic Vishnu.
It was Brahman who “iirst recited the Vedas,'t vedan jagau,
v, 108, 10. With a mnatural inversion, ¥ Brahman created
brahman ” (whereas in reality brahman created Brahman), ac-
cording to another passage, xii, 188, 1-2. Compare: ya imo
brahmand proktd mantrd vai proksane gavum etc pramamun
bhavata ufa "ho na, v, 17, 9-10. The Self-existent, according
to xii, 328, 50, created the Vedas to praise the gods, stutyar-
tham iha devanam vedah ststfth svayamhhuva. Krspa, who is
krtagama, in xiii 149, 97, takes the place of the moro general
term. Compare xii, 340, 105:

yad& vedagrutir nastft maya pratyilhrtii punah
savedfih sagrufikilc; ca krfuh piirvain kite yugo
(atikr&utdh purdnesu grutds to yadi vS kvaeit),

and mrmita”veda yajfiag cau ‘sadhibhih, saha, it). 341, Of!, with
xiii, 145, 61, agamd lokadhannanam maryadith piirvanir-
mitalj.*

1 jayanti ’ha punah punah MantrahrahmanakartSr&h dharmt* prayithilo
tathd, I1. 1, 7, 50,

2 Krsna Dviiipayana, also called Kuruvuhyakara, xii, 317, 13; xiii, 18,
43-44. The recitation of the Vedas is a matter of scientific study. When
they are * loudly recited in the proper way,” sayiliksya, they fill (other) winds
with fear, and therefore should not he recited when a high wind 2s blowing,
xii, 320, 23-56.

8 Kor the gods and especially for the part of Brahman in creating the Vedas
and the transfer of his office to Vishnu in the epic, see Holtzmann, 5CDMO.
xxxviii, p. 158, and Das MahabhSrata, iv, p. 0.

4 The v. 1, sarva is wrong. The word agama usually refers to Veda, hut not
always. Compare xiii, 104,150, agamanam hi sarvo$itm ScSral; yre? fclta ucyate;
i> 2, 30, itihasahi yresthah saﬁragamgsv ayam; xii, 50, 130, Sgamaty puriJ”
nam. It means any received work, particularly the Vedas.



In late passages the two earliest forms of the text (the
latest forms are unknown) together with the accents of the
texts are especially mentioned.!

In the important numerical analysis of xii, 343, 97-98, the
Rig Yeda is said to “have twenty-one thousand”; while the
Sama Veda has “one thousand branches”; and the adhva-
ryava or Yajus has “fifty-six and eight and thirty-seven
(one hundred and one) branches.” Probably “twenty-one
branches” is the real meaning in the case of the Rig Veda.
Here too are mentioned the gitis, songs or verses (a rather
unusual word) found in the branches in their numerous divi-
sions, “akhabliedah, ~akhasu gltayah.2

It is evident from this statement that, as Weber says of the
passage in the Mahabhasya, we are dealing with a period
when the number of Yajur Veda schools is greater than that
recognized in the Caranavyiiha, which gives only eighty-six.
Another verse of this book recognizes ten thousand reas:
“This ambrosia churned from the wealth of all the dharma-
khyanas, the satyakhyana, and the ten thousand Teas,” xii,

1 rgvedah padakramavibhiisitah, xiii, 85, 90; atharvavedapravardh piigar
yajftiyasimagah samhijtam irayanti sma padakramayutam tu te, i, 70, 40,
Galava, Babhravyagotra, I*aflcala, the grammarian, through the especial grace
of the deity and being instructed in the method of Vamadcva, became a
shining light as a krama specialist, xii, 343, 100 fi ; laksapani svarastobha
niruktami surapaiiktayah, xiii, 85, 91 (together with nigraha and pragraha);
svarilksaravyafijanahctuyuktaya {gira), iii, 297, 20.

2 The verso translated above is ekavifigatisithasram (rgvedam raSm pra-
caksate). Twenty-one thousand what!? Not stanzas, for the Rig Teda has
~only half so many (Miiller, ASL. p. 220). On the other hand, the passage
agrees closely with one in the Mahabhasya (IS. xiii, p. 430), where the cor-
responding words are “twenty-one fold,” after vartma (school): ekagatam

adhvaryugikhah, sahasravartma™ sdimavedah, ekavifigatidha bahvreyam (a
word implied in Mbh. xv, 10,11, “SSmba the bahyreah”), navadha atharvano
. redah. The epic text, closely corresponding, is: ekavihgatisahasram rgvedam

, . sahasragikhatm yat sama . . . satpafieigatam asfau ca sapta trmgatam

ty uta yasmin gakha yajurvede, so Tmm "adhvaryave smrtah, paficakalpam

tharvSnam krtydbhih paribrmhitam kalpayanti hi mam vipra atharvana-
idas tathS. There can scarcely be a doubt that for the text above we

«muid read ckavingatigSkham yam, as the parallel suggests, for the text as
it stands is unintelligible. I regret that Weber has not noticed the epic pas-

sage, so that I cannot cite his opinion.



247,14, where the commentator says that this is a general
number, implying a fraction over 10,580.1

In the account of the later epic we have a parallel to that,
of the Vayu Pardna, where the latter, Ixi, 120 IT., is account-
ing for the successive editions of the Vedas:

ftvartnmilria rsayo yugakliyasu punali punali
leurvanti sa?h h it'a hy etc piyamauiih ]| airasparam
astafitimham'iiii Qrutarslnitiii sinrtafi vfii

ta eva saiiihita hy ete avartante punah punah

gritd dales #ham panthanam ye gma”andnl bhejlre?

yuge yuge tu tali <;fiklid vyasyante tajh punah punah
dvaparesv iha sarvesu saxhliitacj ea “rutarsibhih
tesaih gotresv imélj Qtikha bhavanti Jlia punah punah
trill ~akbas tatra kartaro bliavanti ’ha yugaksayat

The eighty thousand Vedic seers here mentioned are those
of the Ilarivamja (loo. cit.): ye (jriiyante divam praplil mayo
hy Trdlivaretasah mantrabrahmanakartaro jfyante lia yuga-
ksaye. They are mentioned elsewhere in the Viiyu Purjina,
viii, 184, and in the epic itself, ii, 11, 54, in the same wort Is:

askuptisahasriini rsTniim Urdlivaretasiiin,
a verse found also in the Mahabhiisya (IS. xiii, p. 480).

1 Compare further the dapa pafica (ca) yajiifisi, learned from Arka hy the
author of the Qatapatha Brahmana, in xii, 319, 21. The word (‘arante bt the
sense of school, occurs in xii, 171, 2, pratap ca gotracaranum svadhyfiynm
brahmacariknm; xiii, Oft, 18, na prcched gotracarapain. The muiirin of the
special septs are referred to in the late hymn to the Sun (Mihira), iii, I, {{U:
(ram brahmanah) svapakhavihitdir mantrair arcanti. Tlu; commentator
cited above gives as his authority for the number of stanzas in the Uig Veda
a lame couplet of the tjftkalaka: ream da”asahasrilni redm paheayutSiii ea
ream apitih padap cai-'tat pér'il}?'ana_m ucyata, iti.

2 They are referred to, but not as Veda-makers, in Taj, iii, 180, and in Ap.
Dh. S, ii, 99239 3-5 (as being mentioned “ in a Pdrana”). YSjiiavnlkya calls
them the astapititiahasrS munayah punaravartinah . , . dharmapravartakalu
The Purana referred to by Apastamba may be the one cited above, though
in another form, since the words have a different application. "Hiere is here a

prapamsa of the Ordhvaretasas: astagitisaliaFirani ye pfajam isira rsnyalj dak$;«

ilend*ryami)ali pnithdnam te $ma$anani bhejire, etc. Comparo Traina tip. i, 0, ta
eva punarayartante tasmad ete r§aya praj&kama daksipam pratipadyante.



Divisions of Veda.

Reference is seldom made to Samhita, Brahmana, or Ara-
nyaka. The < peruser of Samhitd,” sarhkitadhyayin, is
alluded to in i, 167, 8, and xiii, 148, 56. The word is used
also of the epic, Vyiisa’s Samhita, the fifth Veda. In xii,
201, 8, safigha may be used in the same sense of collection,
but it probably means a quantity. I will give the passage,
however, as it enumerates the usual (i, 170, 75, etc.) six
Vedaiigas, though in an order constrained by the metre (they
and the Upiifigas will be discussed below, under Upavedas) :

rkstimasafgiit(j ca yajtlilsi €a pi
cchandyifisi naksatragatim niruktam

adhltya ca vydkaranam sakalpam
Qiksaim ca, bhutaprakrtim na vedmi,

f£ Although I have studied collections of hymns and chants and
the sacrificial formulas, and also prosody, astrology, etymology,
grammar, ritual, and phonetics, I do not know the Pirst Cause of
being.”

Brithmanas are Ipentioned in xii, 269, 83-34, as the source
of sacrifice, and in iii, 217, 21, “ the different Agnis named
in the Brithmanas,” brithmanesu. In xiii, 104, 137, u rites
declared in the Veda by Brithmanas,” the word means priests.
Possibly Gita;, 17, 23, brahmanah, (and vedah) may be works,
as the epic is not particular in regard to the gender of these
words (purfrna, itihasa, and mahabhiita are both masculine and
neuter). Yajftavalkya’s 92"aPatha Brahmana, alone is named,
with all its latest additions (krtsnam sarahasyam sasarhgra-
haiii sapari§esam ca), xii, 319, 11, and 16. So ib. 24, 25, and
34: “I resolve in mind the Upanishad (BA.) and the Pari-
<jesa (the last part), observing also logic, the best science,
anviksiki® para, and declare the fourth transcendental science
or science of salvation, sampardyika, based on the twenty-fifth
(Yoga) principle.”! Other Brithmanas may be implied in the

1 In the expression, loc. cit,, $1.10, veflah sakhilah so ’ttarah, uttara refers

to the TJpanishads (not to the philosophy). The Khila Supplement is men-
tioned again in the Harivar~a'(Holtzmann).



list at xii, 837, 7 ff, Tandyo, Kiiha, Kanva, Taittirl! As
“prose works,” gadya, this class of works is perhaps recog-
nized in iii, 26, 3, in the words: “The thrilling sound of
yajtiiisi, rcah, samari, and gadyani” (as they were recited).

Whether pravacana, exposition, means Aﬁgas or Brahma-
nas or perhaps Siitms, I do not know. The (Upanishad)
word occurs in a verse found also in Mann, where the com-
mentator explains it as Axiga, to which the objection may be
made that the Ahgas have already been mentioned. But* the
passage is not without importance as showing how the didac-
tic or later epic adds elements to the simpler statement of
the earlier law-books. In xiii, 00, 36, the piliikteyas, or men
who may be invited to sit in the row at a funeral feast, are
not only the agryah sarvesu vede§u sarvapravacanesu ea of
Manu iii, 184, and tho list of iii, 185, tiinaeiketah pafieagnis
trisuparnah sadafigavid (v. 1. brahmadeyannsanlanat;. chundogo
jyestasaimagah) in 00, 26, but, among others, the atharvatg-
raso 'dhyetda, 29 (a rare word); “those who cause the Itihasa
tobe read to the regenefate,” 33; those who are “acquainted
with commentaries,” bhasyavidas (or know the Mahabha$ya?),?
and are “ delighted with grammar,” vyfikarano raluh, 34 ;
those who “study the Purana and the Dharmacjastras”; those
who “bathe in holy pools,” ye ca punyesu tTrthesu abhi.se-
kakrtdjramali, 30 (a practice not extolled by Manu, whose
view seems to be that of Agastya, asti mo Kkatjeii tlrthebhyo
dharmasarhijayah! xiii, 25, 5). The bharato vid van, xiii, 7(>',
18, is naturally extolled in the epic, and yet evon with this
latitude we must see in the list above a distinct advance on
the position held by the early law-makers, to whom it wits
not enough for a man to recite the epic (not to speak of
grammar and bhasya-knowers as being ipso facto puSktoyas)
to be deemed worthy of invitation. Even Vishnu's Smpti is
here exceeded, and Manu and the Sutras have notliing in any
degree parallel. Even if we say that the list is on a par with

1 The Taittiri dispute is referred to in xii, 819,17 ff.

* But hhagya may mean any reasoned exposition, hh£?ySni t&rkayuktEni,
ii, 11,85. :



Vishnu alone, although it really exceeds it in liberality, we
thereby put this epic passage on a par with a law-book later
than any that can be referred to the Sutra period, later than
Manu also and probably Yajliavalkya.l

Almost as rare as the mention of Brahmanas is that of Ara-
nyakas. In the passage cited above, xii, 343, stanza 98 has
as elsewhere the singular, gayanty aranyake vipra madbha-
ktah. So ib. 340, 8: “ Hari sings the four Vedas and the
Aranyaka ” (as forest, e. g., ib. 337, 11, aranyakapadodbhiita
bhagah); and in xii, 349, 29-31, the Krishna religion has
4 mysteries, abstracts, and Aranyaka.” Compare also v, 175,
38, Ristre ca ‘ranyake guruh, 4 a man of weight in code and
esoteric wisdom” jxii, 344, 13, afanyakam’ ca vedebhyah
(yathd), where the kathamrtam or essence of story of the
expanded Bharata, Bhdaratakhyanavistara of 100,000 §lokas,?
is compared to the Aranyaka as the essence of the Vedas (a
simile repeated at i, 1, 265). The word is in fact general-
ized, - like Upanishad. But as a literary class it is found in
the plural in xii, 19, 17, vedavadan atikramya §astrany
aranyakani ca . . . saram dadrgire na te, 4 they ran over the
words of the Vedas, the yiistras, and the Aranyakas, without
discovering their inner truth.” Here Veda does not connote
Aranyaka.

Upanishads.

The Upanishads are alluded to in the singular, collec-
tively, or distributively in the plural. They are generally
grouped with the Angas and are called Upanishads, rahasyas,
mysteries, Brdhma Veda, and Vedanta; while like the Ara-
nyakas they are logically excluded from the Veda of which
they are supposed in ordinary parlance to form part.8 The

1 Vishnu, ch. 83; Manu, loc. cit,; Taj. i, 219; 2£€p. ii, 17; Gaut. xv; Vas. xi.
I doubt whether the " Atharva$iras-reader” can imply the Qiras-vow, but even
this is a comparatively late touch, Baudh. ii, 14, 2, in this regard.

2 Note that the number of verses show that the Harivai®a already existed
when this passage was written. Compare ib. 340, 28.

* I mean that in the current phrase vedah safigSh or sopanisadah the sa
should differentiate as much as it does in the parallel phrase rgvedah saya-



word upanimd lias two distinct but ctrmmt meanings in the
epic. It means on the one hand mystery, secret wisdom,
essential truth, essence, as in xiii, 78, 4, gavam upanisadvitl-
van, uwiso in cow-mysteries,” and in iii, (07, 07 = xii, 2%52,
11, vedasyo 'panisat satyam, satyasyo “panisatl damah, ” truth
is the secret wisdom (essence) of the Veda, patience the
essence of truth.” So in the common phrase, védil** ca sopu-
nisadah, xiii, 85, 92, etc., the word may mean mysteries. This
I think is the explanation of the employment of the word
mahopanisad in vii, 143, 34-35, where lUifric;ravas devotes
himself to priya before death in battle. Ho is a muni hero
and desires to ascend to the world of Brahman, so he sits
down in Yoga contemplation and meditates the “groat Cptt-
nishuddhyayaih mahopanisadam “yoguyukto Thavan numih.
On comparing the scene where Drona is in the same situa-
tion, vii, 192, 52, we find that he says om, and this mystery
of om is probably the meaning of mahopanisad, which cannot;
be a work here, as is mahopanisadam in xii, 840, lit. But in
other cases Upanishad is clearly a literary work, oven stand-
ing in antithesis to the mysteries with which it is sometimes
identical, as it is in the form upanisé in the Pali scriptures.!

jurvedah, or in yad otad ucyatc Austre so hihdso ea ehnndiisi, xiii, 111, 42.
But it is very likely that the term was used to moan “including** (as part of
tho Veda). On the use of singular and plural referred to above, compart* sa
raja rajadhanmuiy ca brahmopanisadani tatha avaptavahn, xv, 35, 2; sffigo-
panisadiin vediin vipray €a* dhlyato, i, Cl, 10, etc. For VodSnta and Vedivntiih,
meaning Upanishads, compare iv. 51, 10, vedantity oa puranfini itihAsum (!)
puratanam; xiii, 10, 40, (Qiva) yam’ ca vedavido vodvam' veddhte ca prntiHthi-
tam . . . yam vtyanti japanti cn; I 0, 10, 07, ptirifnoHU vedrmte ca. I may
mention here also the works called Nisads, which are referred to (or invented)
only, if I mistake not, in xii, 47, 20, yam viikesy anuvakesu msutmlpams$atHU
ca gpnanti satyakarmaifam satyam Satyesu samusu,

1 Kern, SBE. xxi, p. 317. Compare for the use of tho word, xii, 215, 15,
where it is said that the Upanishads inctlcate the four modes of life, eaturthav
cau 'panisado dharmah sadharanah, smrtah; and xiit,"84, 5, where it ia said
that Vedopanisadas inculcate that earth, cows, or gold must be the sacrificial
fee. As we find vedah, sarahasyah sasarilgrahufi and vcdavcdiifigAbhivrtyavit,
xii, 325, 22-23, so in viii, 87, 42, reference is made to “all the Vedas, with
Tales as tho fifth Veda, together with Upavedas, Upaiinhads, mysteries, and
abstracts” (samgraha). Narada is said to he vedopaniKadSm vettii itihdsa-
puranajiiah, . . sadailgavit and smrtiman, i, 5, 2 ft Tho use in iii, 251, 23,



LITERATURE KNOWN TO THE EPIC POJffeS. 11

Upavedas and Uparigas.

The Upavedas or subsidiary Yedas are three in number,
Ayur Yeda, Dhanur Veda, and Gandharva Veda. To these
is added in other works Sthapatya Yeda, but this term is not
recognized in the epic, and the commentator on vii, 202, 75,
recognizes only three, those just given, or Medicine, Archery,
and Music; but the fourth, Architecture, is known (only
in the epic introduction), as Vastuvidya.! Authors are as-
signed to these and other works in xii, 210, 20, Brhaspati
being the originator of all the Yedéfigas; Bhrgu's son, of
Nitigastra, law; Narada, of music; Bharadvaja, of the sci-
ence of arms (particularly archery) ; Gargya, of tales of
the doings of seers (devarsicarita); and Krspatreya, of med-
icine (cikitsita). They are all contrasted with other Nyaya-
tantriini, which like these were created at the beginning of
the aeon as an aid in understanding Brahman (expounded by
hetu, agama, and sadacara, or reason, faith, and common con-
sent of good men, ib. 22). It is noteworthy that Narada, not
Bharata, is found in this connection, and that Kr§natreya
takes the place elsewhere given to Bharadvaja.

Of the first of these subsidiary Vedas, the epic naturally
gives little information, though burdened with much medici-
nal knowledge which may be referred to some uncited work
on medicine. Native scholars imagine that the correspond-
ing Upanishad passages imply the circulation of the blood,
also thought to be recorded in xii, 185, 15, prasthitd hrdayat
... vahanti annarasan nadyah: “ The veins convey (all over

would suggest that IXpanishad is a sort of Sttra, for here a spirit is summoned
by means of “ mantras declared by Brhaspati and Ufanas; by those declared
in the Atharva Veda; and by rites in the Upanishad,'” ya$ co ‘panisadi kriyah.
I am not certain how to interpret pa’*hyase stutibhig cai.Va vedopanisadarix
gandih xii, 285, 120.

1 Thus the architect, siitradhara, sthapati, is vasturidyavi$Srada, i, 51,15
(the siitrakarmavifarada of Gh ii, 87,1). Architectural Qastras arc mentioned
in i, 184,10-11, As a fourth to the three is elsewhere set the Artha“astra.
These as a group are added to the other vidySs (see note below on the sixty-
four arts and fourteen sciences). But in the epic, ‘Arthaipastra is not grouped
with the Uparedas.



the body) the food-essences, starting from the hrdaya ” (heart
or chest). But a direct citation is the allusion, under the
cover of an “it is said,” to the constituents pitta, glosmaii,
vayu (also vata, pitta, kapha), which make the threefold
body, tridhatu, according to the Aryurvedins.! In the epic
Khila and in the Kaccit and eleventh chapters of Sabha, both
late additions to the epic,?2 the science of medicine is said to
have eight branches (ii, 5, 90; 11, 25). Possibly in iii, 71,
27, Ndlihotra may represent the veterinary science of iv, 12, 7.

The Dhanur Veda, literally Veda of the bow, is often
joined with the regular Vedas, as is to be expected in epic
poetry, ix, 44, 21-22, etc. It is called also isvastra, weapons,
and is said to be fourfold and to have ten divisions. In the
Kaccit chapter just referred to it is said to have a Sutra like
other Vedas, and at the time this was written it is very prob-
able that such was the case, though, as I have shown else-
where, the knight’s study of Dhanur Veda consists in prac-
tice not in study of books. This Bow-Veda, archery, is
opposed sometimes to the four Vedas alone, sometimes to
the Upanishads and Brahma Veda, while on the other hand
it is associated with various Sufras, arts, and Niti(;-Ustras.
The priority of Dhanur Veda in the phrase dhanurvedo ca
vede ca, found in both epics, is due partly to metrical con-
venience and partly to the greater importance of this Veda
in the warrior's education:® na tasya vedadhyayane tatha
bnddhir ajayata yatha ’sya buddhir abhavad dhanurvedo,
“His intelligence was more developed in learning how to
use a how than in perusing holy texts,” i, 130, 8; dhanur-

1 xii, 343, 86-87: pittam’ plesméa ca vayu<? ca esa saraghSta ucyato, ct5i$
ca dharyate jantur etdih, ksingit? ca kslyate, ayurvedavidas tosmSt tridiiS-
tum mam pracaksate. Compare vi, 84, 41, cited in PW,, and also xiv, 12,
3, ?itosne cai Va vayu$ ca gungh . . . sarirajah, whose equality is health
(N. kaphapitte). Some notes on epic anatomy will he given later.

2 The lateness of the Kaccit chapter I have discussed elsewhere, Am.
Journ. Phil.,, vol. xix, p. 147 ff. A noteworthy' statement on disease is that

of xii, 16, 9, which attributes all mental disease to the body and all bodily

disease to the mind, manasaj jayate farirah (vyadhih), “bodily ailment arises
from mental (ailment).”

8 The same is partially true of atharvavede vede ca, xiii, 10, 37, etc.



vedapuratvat, ib. 4.1 It is tho Ksutra, Veda or knightly srienco
pur excellence, It. i, 05, 23 (with Brahma Veda)*

The science of music, (hmdhurva Veda, consists according
to iii, 01, 14, in the knowledge of singing, dancing, chanting,
and playing on musical instruments, gitaiii nrtyum ea sama
ca vaditraiii ca, not including apparently the Natusutra or
manual for actors mentioned by ITininL The seven musical
scales, vitni saptavidha, ii, 11, 34, are a branch of study.
The three notes of the drum are spoken of = and the names
id the notes’ of the regular scale, gamut, are given. Further
citations in this regard will I>e made hereafter.

These Upavedas are associated with tho chief Vedas (vrdah
and upaveddh, vii, 202, To, etc.\ nnndi as art! tho Vcdafigas,
Uj)anishiuls, and Tales, and are distinguished as well from the
yiistras and Sutras mentioned in the passage already noticed,
ii, 11, 32-33, though T‘a'stra is a general term including Fpa-
vada. Tho Ailgas are tho customary six incutioned above,
and are generally referred to as in i, 104, 12, veduih smtulgam
pratyadlilyata; or without, number, us in i, 150, .1, hrahmam
vedam adhlyanil vedfulgani ea sarvatah, nlu’iistram ca sarva-
jilah.2a These again hart! their subsidiary branches, rpfmgaa,
vodah safigopafigilh suvistarah, iii, <54, IT ; roanas' anti Brha-
spatPs Rastra with Angus and rpafigns, i, 1(H), iitUJK The
similarity of phrase in iii, 00, 20 and elsewhere, vedfih sango-
panisadfih, might suggest that F piffigjts were Tpanishads, but
they aro moro probably a species of Fpuvedas. The term is

1 Tina Veda i« eonHtantly mentioned, e. p, i, KiO, UL, UUI, Iti, Hi"7, 1; ix,
6,14, (lurUirnm yay catUMpiidam iavaHtram vedi» tnttvutnh, nEfijrfnw tu catare
vedan samyng iikhyfinapaficamiln, The phrase dlmnurvrde ea vede ca fwvure,
for example, in i, UK», UK In H. v, S6, X4. Kdma in described mi *' trained in
the Yajur Veda . .. am! «killed in dhnnurvede eu vede en wdiUbiesn cu (the
Yajur Veda only, to which VSIlmiki Monjred, i* here mentioned), Klsewhere
the science take» its proper place, a» in M. ill, *«i77» 4, vedeau «inrahasfetm dht-
nurvetlcHu pSragah, where the plural IK noteworthy.

2 iii* 4O» 10, trih«5mft hanyatHm e?ii dundubhlh. The ripS madhurribipE,
aweet-voieed lyre, I» spoken of. a» gSndharviuh Hftdtm mkrehritt I.umroloi-
yanti), iv, 17» 14. The* gamiharvam i» tho third note of the «even, xii, 1SJ, ‘i
«xivy M, >k

* Compare brffhmo vede ca pSragah contrasted with ««irdnilm ea dba-
nurvede, vii, 2S, St). So Brahma Veda, K. i, Ofi, X?, (above), not ait A V.



